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Abstract

This study analyzes religious moderation in the discourse of Nahdlatul Ulama’s
dakwah in the era of Industry 4.0. The objective of this inquiry is to analyze the
substance, identify, and explore the actualization of the religious moderation
movement in Indonesia within the discourse of Nahdlatul Ulama’s dakwah. This
research employs a qualitative descriptive approach using a narrative review
method. Secondary data from wvarious sources, such as books, journals, and the
internet, concerning Nahdlatul Ulama’s dakwah discourse were utilized. The
research findings indicate that the substance of the religious moderation movement
in Indonesia within the discourse of Nahdlatul Ulama’s dakwah revolves around
the undeniable presence of religious diversity. This diversity is an intrinsic aspect
that cannot be eradicated. The emergence of the religious moderation movement in
Indonesia within the discourse of Nahdlatul Ulama’s dakwah prominently
represents a key aspect in the history of civilization and traditions across various
global religions. The actualization of the religious movement in Indonesia within
the discourse of Nahdlatul Ulama’s dakwah encompasses three substantial
dimensions: moderate religious thought, moderation through movements, and
moderation within religious traditions and practices.
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INTRODUCTION

Religious moderation plays a vital role in shaping the discourse
of the era of Industry 4.0, which is characterized by the extensive use
of machines and robots in driving a nation's growth and
development. In this era of technological advancement, it is crucial to
integrate religious values and practices into the fabric of society to
ensure balanced and harmonious coexistence (Kamaludin et al., 2021;
Zamzami et al., 2023). The argument regarding religious moderation
in the context of Indonesian society is clear and precise. Moderate
religious practices have long been characteristic of the Indonesian
religious community. These practices are well suited to the nation's
heterogeneous society, where people from various religious
backgrounds coexist. Practicing religion moderately not only
promotes tolerance and understanding, but also helps foster peaceful
relationships among individuals and communities (Subchi et al.,
2022; Daheri et al., 2023).

Religious moderation is also essential because the influence of
religion is increasingly evident in all aspects of life, including
economics, politics, social dynamics, and culture. As religion holds
significance in society, it becomes the responsibility of religious
individuals to embody exemplary conduct and promote positive
values based on their faith. This act of religious moderation
contributes to the betterment of the world and helps build a more
inclusive and harmonious society (Mulyana, 2023). However,
contemporary Muslims face various internal and external challenges.
Internally, Muslims often lag behind other communities in
education, economics, and politics. This underdevelopment in
various sectors poses a challenge to the progression and well-being
of Muslim communities (Osella & Osella, 2009; Mohiuddin, 2017).
Externally, Islam has been subject to numerous accusations, with
charges ranging from terrorism, opposition to progress,
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mistreatment of women, and so on. (Zine, 2006; Hamdi et al., 2015;
Khan, 2020). These accusations stem from a lack of understanding
and misinterpretation of Islamic teaching.

Internally, Muslims are not a homogenous group, but rather are
divided into different sects and religious interpretations (Kolb, 2020).
Some Muslims tend to adopt extreme and strict religious stances and
often seek to enforce these practices within the Muslim community.
This enforcement can lead to a lack of diversity and tolerance within
religious communities (Hassan, 2017; Halimi et al., 2019). On the
other hand, some Muslims lean towards loose religious practices,
succumbing to negative behaviors and thoughts influenced by other
cultures and civilizations. This phenomenon arises from a
misinterpretation of certain aspects of religious teachings, resulting
in actions that contradict the core principles of faith.

Furthermore, accusations against Islam can also be attributed to
a lack of understanding in the West regarding the teachings of Islam
(Mohamad, 1997; Hamidaddin, 2019; Patoari, 2019). In this context, it
is essential to develop a proper, tolerant, and moderate
understanding of Islam. Skewed accusations against Islam do not
stem from Islamic teachings themselves, as genuine Islam is
inherently moderate in both its religious understanding and practice
(Amin, 2014; Nurdin, 2021). It is important to note that extreme
religious attitudes are not new phenomena in Islamic history. From
the earliest periods, certain religious groups exhibited extreme
tendencies. For instance, the Khawarij declared some opposing
Muslims as infidels because of differing interpretations, leading to a
mindset of exclusivity rather than inclusivity (Watt, 1985; Sizgorich,
2009).

Indonesia, the country with the largest Muslim population
globally, plays a vital role in presenting the values of moderate Islam
on an international platform. This significant responsibility has been
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shouldered by two prominent religious mass organizations in
Indonesia: Muhammadiyah and Nahdlatul Ulama. Through their
dedication, these organizations have made substantial contributions
to upholding the principles of moderate Islam in Indonesia,
primarily through educational initiatives and various other avenues
(B. D. Kurniawan et al., 2023; Qodir et al., 2023).

Both Muhammadiyah and Nahdlatul Ulama played pivotal
roles in fostering and disseminating the values of moderate Islam
across the nation. Their impact extends beyond the domain of
education to various other areas of influence. Indonesia's
commitment to promoting moderate Islam serves as a noteworthy
example for the global community, showcasing how a diverse and
populous Muslim-majority nation can successfully embrace the
principles of moderation and inclusivity within the Islamic faith
(Burga & Damopolii, 2022; Jubba et al., 2022).

This research examines religious moderation within the
discourse of Nahdlatul Ulama's (NU) religious dakwah. Established
in 1926 under the leadership of Kiai Haji Muhammad Hasyim
Asy'ari in Jombang, East Java, Nahdlatul Ulama emerged as an
organization of orthodox Muslim scholars adhering to the Asy'ari
school of thought. Currently, Nahdlatul Ulama boasts membership
of over 90 million, positioning it as one of the largest Islamic
organizations globally. Consequently, the exploration of religious
moderation as an integral component of Nahdlatul Ulama's religious
dakwah discourse holds immense significance for Muslims, not only
in Indonesia but also worldwide (Darmadi, 2016; K. Niam, 2017).

Nahdlatul Ulama's historical and contemporary impact in
advocating for religious moderation has not only shaped Indonesia's
religious landscape, but also presents a paradigm for large-scale
Muslim organizations to effectively promote moderation in Islamic
practices and beliefs (Burhani, 2012; Sholihuddin, 2021). This study
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seeks to illuminate Nahdlatul Ulama's endeavors to uphold a
moderate Islamic narrative that not only embraces Indonesia's
cultural and religious diversity but also serves as a template for
fostering religious harmony and inclusivity at a global level. A
comprehensive understanding of the intricate nuances of religious
moderation within NU's discourse on dakwah is crucial, as it
profoundly influences not only the Indonesian Muslim community
but also broader global perceptions of Islam and its role in
contemporary society.

This study offers two significant theoretical and practical
contributions to the literature. The first contribution lies in the model
of religious movements in Indonesia, as exemplified in the discourse
on Muhammadiyah and Nahdlatul Ulama's dakwah during the
revolution of Industry 4.0. This model serves as a scholarly treasure
and new paradigm for future research, providing a theoretical
framework for studying similar movements. The second contribution
offers a practical format for actualizing religious moderation in
Indonesia, specifically in the context of proselytizing during the era
of Industry 4.0. Subsequent researchers can adopt this practical
approach, making it a crucial reference for conducting similar
studies.

This article's structure encompasses five dimensions, each
providing a deeper understanding of Nahdlatul Ulama's dakwah
and its role in promoting religious moderation in the era of Industry
4.0. The construction of Nahdlatul Ulama's dakwah was explored,
focusing on its approaches through media channels and Islamic
boarding schools. The characteristics of Nahdlatul Ulama's dakwah
were also examined, including the promotion of Islamic
brotherhood, national brotherhood, and human/bodily brotherhood.
These characteristics highlight the inclusive nature of Indonesian
religious practices. The cultural model of Nahdlatul Ulama’s dakwah
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is a significant dimension discussed in this article. This model
suggests that Islam should be practiced according to the needs of the
community, taking into consideration cultural context and diversity.
By adapting religious teachings to the local culture, this model
encourages a more inclusive and relevant religious practice.

The strategies employed by Nahdlatul Ulama's dakwah were
also explored, focusing on the initiatives taken by Lembaga Dakwah
Penguru Besar Nahdhatul Ulama (LD PBNU). These strategies aim to
disseminate moderate religious teaching through various platforms
and channels, including training centers for preachers, preacher
cadre training, cyber preachers, and social media preachers. These
initiatives ensured the institutionalization of Nahdlatul Ulama's
dakwah, making it a sustainable and widespread practice in
Indonesian society. In conclusion, religious moderation is a crucial
dimension in the discourse on the era of Industry 4.0. This promotes
tolerance, understanding, and peaceful coexistence within a
heterogeneous society. Muslims, both individually and collectively,
face challenges in promoting religious moderation, but by adhering
to the true teachings of Islam and embracing the model set forth by
religious movements, such as Nahdlatul Ulama, it is possible to
overcome these challenges and create a more inclusive and
harmonious society. The theoretical and practical contributions of
this research provide valuable insights and frameworks for future
studies on promoting religious moderation in the context of the era
of Industry 4.0.

METHOD

The present study can be classified as a literature review that
specifically utilizes a narrative review method. Narrative review,
also known as traditional or qualitative literature review, is a
research approach that focuses on synthesizing and interpreting
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existing knowledge pertaining to a particular topic, concept, or
research question. Unlike systematic reviews or meta-analyses that
follow structured and rigorous methodologies, narrative reviews
offer a more flexible and qualitative means of examining the
literature. Researchers have proposed five key steps for conducting
narrative reviews (Wilczynski, 2017; Demiris et al., 2019):

a. Defining the Scope and Objectives: The initial step in
conducting a narrative review involves clearly defining the
scope and objectives of the review. This entails establishing a
specific research question or topic of interest and
determining the boundaries for selecting relevant literature,
including the criteria for inclusion and exclusion. This
foundational step sets the stage for the review process.

b. Search and Selection of Literature: The next phase entails
conducting a comprehensive search for pertinent literature
sources, such as academic articles, books, reports, and other
scholarly publications. Academic databases, libraries, and
search engines are valuable resources to identify a wide
range of sources. Once a comprehensive list is compiled, a
careful selection process is employed to select the literature
most relevant to the research question and objectives. The
quality and credibility of each selected source should be
evaluated critically.

c. Data Extraction and Organization: Upon finalizing the
literature selection, the process of extracting and organizing
key information from each source begins. This involves
summarizing the primary findings, key concepts,
methodologies, and pertinent data. A common approach is
to create a matrix or table that facilitates the comparison and
contrast of findings and ideas presented in various sources.
This step helps identify common themes, patterns, and gaps
in the literature.
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d. Synthesis and Analysis: Equipped with the extracted data,
literature was synthesized and analyzed. Recurring themes,
trends, contradictions, and areas of consensus were
identified among the selected sources. The objective is to
develop a coherent narrative that not only provides a
summary of existing knowledge but also offers insights,
explanations, and interpretations. Thematic or content
analysis is often employed by researchers to categorize and
interpret data.

e. Writing the Narrative Review: The final step involves
composing the narrative review. The process begins with an
introduction that outlines the purpose, scope, and objectives
of the review. The body of the review is organized into
logical sections or themes, and each segment discusses a
specific aspect or finding derived from literature. Each
section provides a critical analysis of the literature,
highlighting key insights, debates, and gaps. The review
concludes by summarizing the principal findings, discussing
their implications, and proposing potential pathways for
future research.

RESULTS AND DISCUSSION

Religious Moderation

The terminology of religious moderation may be relatively new
in the world, but within Islam, the concept of moderation, known as
wasathiyah, has been a long-standing principle. The Quran, in Surah
Al-Bagarah (2:143), refers to Muslims as the middle nation or ummah
wasath, highlighting their role as witnesses to humanity, and the
Prophet Muhammad as a witness to them (Rosi, 2019). One
demonstration of religious moderation in Islam is the recognition
and safeguarding of religious freedom. This is evident in Article 25
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of the Medina Charter, which states, "To the Jews, their religion, and
to the Muslims, their religion." This charter established religious
freedom as a fundamental right. The Medina Charter was established
by Prophet Muhammad shortly after his migration to Medina and
was used to govern diverse communities living in the city. It outlined
religious freedoms, intergroup relations, and the responsibility to
maintain communal harmony (Yildirim, 2009).

One aspect of religious freedom is the ability to practice religion
freely. In this shared community, the Jewish population had the
freedom to practice their religion, and Islam exhibited tolerance
towards other faiths. The religious freedom enshrined in the Medina
Charter appears to have predated the revelation of the Quran: "There
is no compulsion in religion. The right course has become clear from
the wrong" (Q.S. Al-Bagarah: 256). Moreover, religious moderation,
as currently advocated by the Ministry of Religious Affairs of the
Republic of Indonesia, serves as a response to radicalism and
inclusive Islam, which is a source of concern and confusion among
the Indonesian population (Riyanto, 2023). The disparity between the
government's perspective and views of certain political observers has
contributed to this confusion. As a result, religious moderation as a
mediator and potential solution to societal confusion needs
clarification.

Moderation, derived from the Latin word moderatio, signifies
maintaining balance, avoiding extremes, and practicing self-control.
In Bahasa Indonesia, moderasi is defined as reducing violence and
avoiding extremism. When someone is described as moderate, this
means that they adopt a balanced and reasonable approach without
extremes. Moderation implies seeking equilibrium in beliefs, morals,
and character when dealing with individuals and state institutions
(Nurdin, 2021). In Arabic, moderation is referred to as wasath or
wasathiyah, which conveys similar meanings, such as balance,

Millah Vol. 22, No. 2 August 2023 | 417



Musyarrofah & Zulhannan

fairness (‘adl), and equilibrium (tawazun). Practitioner of wasathiyah
principles is called wasith. In Arabic, wasathiyah is the best choice.
These terms allude to fairness. In the context of religion, moderation
can be understood as consistently adopting middle ground, acting
justly, and avoiding extremism in religious practices. Religious
moderation should be seen as a balance between one's own religious
convictions (exclusive) and respect for the religious practices of
others with differing beliefs (inclusive). Striking this balance
prevents excessive extremism, fanaticism, and revolutionary
behavior in religious practices (Nurjanah et al., 2022).

Moderation also encompasses the regulation, guidance, and
mediation of interactive communication, both verbal and written.
This is a commitment to practice religion authentically, considering
both vertical (ubudiyah) and horizontal (ihsan) rights. Al-Qardhawi
refers to wasathiyah as the middle ground between two opposing
extremes (Arif, 2020). Al-Zuhaili defines moderation as a balance in
beliefs, attitudes, behaviors, structures, transactions, and morality
(Amin, 2014; Saumantri, 2022). Islam sees Muslims as a middle
nation (Al-Baqarah:143), avoiding extremes on either side. Within its
doctrinal structure, Islam harmonizes two opposing extremes. For
example, Islamic teachings encompass not only esoteric matters of
divinity, but also exoteric aspects of human conduct with various
implications in daily life.

However, challenges arise when individuals are not honest in
defining moderation or when the term '"radicalism" is used for
temporary interests, including political ones. Moderation or,
conversely, radicalism is directed towards the respective "interests"
of different parties. For example, nuns are often perceived as
practicing moderation in their faith. However, Muslim women who
choose to cover themselves in public are quickly labeled as
"extremists" (Blakeman, 2014). Further research indicates that
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strengthening religious moderation is a global demand, especially in
higher education institutions. This is particularly true for religious
higher education institutions that offer religious study programs.
Religious moderation has become imperative for higher education,
even for those without religious programs, by incorporating religious
content into their curricula to cultivate a moderate ethos among their
academic communities. Higher education must embrace the concept
and practice of religious moderation as its core value (Burhanuddin
& Khairuddin, 2022; Achmad et al., 2023; Syahbudin et al., 2023).

The significance of religious moderation in today's globalized
world cannot be overstated. The concept of religious moderation,
often associated with Islam, holds universal relevance for promoting
peaceful coexistence, faith harmony, and social stability. This article
explores the multifaceted dimensions of religious moderation with a
particular focus on its importance in Indonesian higher education.
While the term 'religious moderation" may be relatively new in
Indonesia, its roots are deeply embedded within Islamic tradition. In
Islam, the concept of moderation is encapsulated in the term
wasathiyah, and Muslims are referred to as the middle nation (ummah
wasath), highlighting their roles as mediators and proponents of
fairness.

Discourse of Nahdlatul Ulama’s Dakwah

Nahdlatul Ulama has long been recognized for its moderate
and inclusive approach to Islamic teachings. The analysis presented
here focuses on the construction, characteristics, models, strategies,
and institutions of Nahdlatul Ulama’s dakwah, particularly in the
context of digital advancement. Nahdlatul Ulama’s dakwah
strategies have evolved to adapt to the digital age, with a strong
emphasis on moderation, tolerance, balance, and justice - key
principles of Islam Nusantara, the unique expression of Islam in
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Indonesia. The aim of these strategies is to construct a meaningful
representation of Islam  Nusantara through persuasive
communication and engagement with diverse audiences (A. M.
Niam, 2021; Faizin, 2022a).

Nahdlatul Ulama’s dakwah is constructed upon a principle that
emphasizes the preservation of righteous traditions while embracing
beneficial innovations and continuous improvement (al muhafadzatu
ala al gadiimi al shalih wal akhdzu bil jadidil ashlah tsumma al ishlah ila ma
huwa al ashlah fal ashlah). In line with this principle, NU has
effectively utilized social media platforms such as nuonline and
TVNU to disseminate religious content specific to NU's teachings
across various social networks. NU recognizes the importance of
traditional dakwah propagated through Islamic boarding schools
(pesantren) and ensures that the knowledge imparted in these
institutions is disseminated through digital media. To manage this
dynamic, Nahdlatul Ulama established Lembaga Ta’lif wan Nasyr
Nahdlatul Ulama abbreviated LTNNU which oversees NU Online,
TVNU, and Ar Risalah magazine (Alawi, 2019). Influential figures
like Gus Baha play a crucial role in Nahdlatul Ulama’s dakwah
efforts, utilizing platforms such as YouTube to spread Islamic
teachings and engage with a wide audience (Faizin 2022c).

Nahdlatul Ulama’s dakwah is characterized by its commitment
to moderation and balance. It promotes an inclusive and friendly
approach that avoids confrontation and hostility. Nahdlatul Ulama
draws its teachings from Islam Ahlussunnah wal Jamaah an-Nahdliyah,
with an emphasis on moderation and adherence to the teachings of
al-Asy'ari and al-Maturidi (Ulum, 2021). In matters of jurisprudence
(figh), Nahdlatul Ulama refers to four schools of thought or madzhab:
Hanafi, Maliki, Shafi'i, and Hanbali (Cholil, 2018a). Additionally,
Nahdlatul Ulama incorporates elements of Sufism influenced by
scholars such as Imam al-Ghazali (A. Kurniawan, 2019) and Imam
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Junaid al-Baghdadi (A. Kurniawan, 2018). Nahdlatul Ulama's
commitment to moderation is also demonstrated through its
accommodation of local traditions and customs, as long as they align
with Islamic teachings. Nahdlatul Ulama values diversity and
refrains from hasty judgments or declaring others to be deviant. The
principle of ukhuwah (brotherhood) guides Nahdlatul Ulama's
approach, encompassing Islamic brotherhood, national brotherhood,
and human brotherhood (Ali MD, 2021). This inclusive approach
guides Nahdlatul Ulama's efforts to foster unity among different
religious communities and to promote tolerance.

Nahdlatul Ulama’s dakwah adopts a cultural approach,
adapting its practices to the needs of the local population. It fosters a
spirit of moderation and nurturing, advocating inclusivity and non-
confrontation. This approach resonates well with many individuals,
although it is not without resistance and criticism, as expected of any
social movement (Muhith, 2018; Rozali, 2020). The strategies
employed for Nahdlatul Ulama’s dakwah were collectively
developed by Lembaga Dakwah Pengurus Besar Nahdlatul Ulama
(LD PBNU), involving various stakeholders. In the digital age,
Nahdlatul Ulama’s dakwah has been largely driven by tech-savvy
youth, who facilitate and inspire dakwah movements (Faizin, 2022b;
Setiawan, 2023). Collaborative ideas and innovations are encouraged
to convey the message of Nahdlatul Ulama’s dakwah effectively.

Nahdlatul Ulama established various institutions to support the
dakwah efforts. Pendidikan Kader Dai (PKD) or Preacher Cadre
Training, under the LD PBNU, aims to train Islamic preachers (dai)
and develop digital savvy preachers (Ahmad, 2016; Cholil, 2018b).
Nahdlatul Ulama has also created digital platforms, such as
dakwahnu.co.id, TVNU, and NU Online, with support from
provincial-level branches, to expand the reach of Nahdlatul Ulama’s
dakwah. Furthermore, Nahdlatul Ulama’s dakwah is not limited to
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structural institutions alone, but also extends to educational
institutions, specifically Islamic boarding schools (pesantren). These
schools serve as the foundation for transmitting Islamic teachings
and nurturing future leaders who uphold the traditions of pesantrens
and emphasize the mastery of Islamic knowledge (Salim HS, 2017;
Suwendi, 2017).

Previous explanations provided a comprehensive exploration of
Nahdlatul Ulama’s dakwah in the context of Industry 4.0. Nahdlatul
Ulama's strategies and practices have evolved to leverage digital
advancements, while remaining rooted in the principles of
moderation, tolerance, and inclusivity. Through persuasive
communication and engagement with diverse audiences, Nahdlatul
Ulama aimed to construct a meaningful representation of Islam
Nusantara that upholds the values of balance and justice in the
digital age. Nahdlatul Ulama’s dakwah seeks to construct the
meaning of Islam Nusantara, which represents Islam that
accommodates local traditions and the diverse mindset of Indonesian
people while remaining rooted in Islamic principles (Muhajir, 2015;
Khoiron, 2018).

Effective persuasive communication plays an important role in
advancing Nahdlatul Ulama’s dakwah efforts, particularly in
constructing the meaning of Nusantara. Persuasive communication
is a powerful tool that shapes attitudes, beliefs, and actions. In the
context of Nahdlatul Ulama’s dakwah, it aims to change or
strengthen the attitudes and beliefs of the audience, encouraging
them to take specific actions that align with the principles of Islam
Nusantara. This communication strategy focuses on the
characteristics of the communicator and the receptiveness of the
audience to the message (Hizbullah, 2017; Khoiron, 2017; Wijaya,
2019). Religious moderation, as articulated through Nahdlatul
Ulama’s dakwah discourse, recognizes the inevitability of religious
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diversity and advocates for coexistence. Rather than accentuating
differences, moderation seeks common ground among different
religious groups. It serves the fundamental purpose of preserving
human dignity and safety, which are core missions of all religions.

In a globalized world marked by ethnic, national, and cultural
diversity, the principles of moderation and balance in religion have
become increasingly relevant. These principles encourage both
extreme right and left, ultra-conservative, and liberal religious
groups to find common ground and foster a sense of community,
based on tolerance and shared values. Nahdlatul Ulama’s dakwah
discourse often articulates religious moderation through three
pillars: moderate thought, moderate movement, and moderate action
(Fathoni, 2022). These pillars promote dialogue, inclusivity, and
harmony within the religious community and society, reflecting the
essence of Islam Nusantara.

Moderate thought encourages critical thinking, open-
mindedness, and the ability to reconcile religious teachings with
social reality. This emphasizes the importance of contextualizing
religious principles and practices in a way that fosters harmony and
understanding. The moderate movement encompasses peaceful
coexistence, respect for diversity, and rejection of violence and
extremism. It encourages individuals to engage in social activities
that promote justice, equality, and others’ well-being. Moderate
action emphasizes the application of religious teaching to everyday
life. It encourages believers to strike a balance between religious
obligations and worldly responsibilities, promoting a holistic
approach to faith that acknowledges the importance of spirituality,
community engagement, and personal development (Fathoni, 2022).
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CONCLUSION

Religious moderation is a foundational pillar within the
framework of Nahdlatul Ulama's dakwah discourse, essentially
shaping the core tenets of Islam Nusantara. The principles of
moderation, tolerance, equilibrium, and justice that guide Nahdlatul
Ulama's dakwah endeavors play a pivotal role in fostering religious
harmony and unity across Indonesian society. Effective persuasive
communication is a paramount instrument for propelling the
dakwah efforts of Nahdlatul Ulama and solidifying the essence of
Islam Nusantara. By embracing religious moderation, Indonesia not
only honors its rich diversity but also paves the way for a future
deeply rooted in peace, coexistence, and unity.

Several recommendations have emerged to further advance the
cause of religious moderation within Nahdlatul Ulama's dakwah
discourse and foster harmony and unity in Indonesian society. The
government's active promotion of religious moderation across
various faiths employing sociological, psychological, historical, and
scientific approaches is of paramount importance. These multifaceted
efforts serve as preventive measures against religious conflicts and
contribute substantially to the realization of the Quranic vision of a
just and prosperous nation under God's blessing (baldatun toyyibatun
wa rabbun ghofur). Furthermore, Nahdlatul Ulama's institutions
should assume the role of mediators in advocating religious
moderation within the dakwah arena, forging close partnerships
with the government to preserve Indonesia's unity. These
collaborations can take the form of joint initiatives and programs that
actively promote interfaith dialogue, mutual understanding, and the
spirit of tolerance.

Essentially, religious moderation, under the stewardship of
Nahdlatul Ulama, emerges as a beacon of hope in Indonesia's
journey towards a harmonious, united, and inclusive society. The
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synergy between government-led initiatives and the proactive
involvement of Nahdlatul Ulama's institutions holds the potential to
shape the nation's destiny, where diversity is celebrated and peaceful
coexistence becomes the norm rather than the exception.

Author Contributions

Conceptualization: UM. & Z.; Data curation: UM. & Z.; Formal analysis: U.M.
& Z.; Funding acquisition: U.M. & Z.; Investigation: UM. & Z.; Methodology:
UM. & Z.; Project administration: UM. & Z.; Resources: UM. & Z.; Software:
UM. & Z; Supervision: UM. & Z.; Validation: UM. & Z.; Visualization: U.M.
& Z.; Writing - original draft: U.M. & Z.; Writing - review & editing: UM. & Z.
All authors have read and agreed to the published version of the manuscript.

Funding

This study received no direct funding from any institution.

Institutional Review Board Statement

This study was approved by Program Studi Pengkajian Islam (S3), Universitas
Islam Negeri Syarif Hidayatullah, Jakarta, Indonesia.

Informed Consent Statement

Informed consent was not required in the study.

Data Availability Statement

The data presented in this study are available upon request from the
corresponding author.

Acknowledgments

The author thanks Program Studi Pengkajian Islam (S3), Universitas Islam
Negeri Syarif Hidayatullah, Jakarta, Indonesia, for the administrative support
of the research on which this article was based.

Millah Vol. 22, No. 2 August 2023 | 425



Musyarrofah & Zulhannan

Conflicts of Interest

The authors declare no conflicts of interest.

REFERENCES

Achmad, N., Harahap, R. H., & Thsan, M. 1. (2023). Radicalism
movement in higher education in Indonesia: Students’
understanding and its prevention. Kasetsart Journal of Social
Sciences, 44(1), 123-128.
https:/ /doi.org/10.34044 /] .kjss.2023.44.1.13

Ahmad, F. (2016, September 5). LD PBNU kukuhkan peserta PKD
Angkatan Ke-7 [LD PBNU confirms the 7th batch of PKD
participants] [HTML]. NU Online.
https:/ /nu.or.id /nasional /1d-pbnu-kukuhkan-peserta-pkd-
angkatan-ke-7-cEcVT

Alawi, A. (2019, May 17). Sejarah Lembaga Ta’lif wan Nasyr Nahdlatul
Ulama [History of the Ta'lif wan Nasyr Nahdlatul Ulama Institution]
[HTML]. NU Online. https://www.nu.or.id/fragmen/sejarah-
lembaga-talif-wan-nasyr-nahdlatul-ulama-fUgZB

Ali MD, A. (2021, February 27). Meneguhkan trilogi ukhuwah NU
[Confirming the NU ukhuwah trilogy] [HTML]. NU Online.
https:/ /www.nu.or.id/ opini/ meneguhkan-trilogi-ukhuwah-
nu-2UPCi

Amin, Abd. R. M. (2014). Prinsip dan fenomena moderasi Islam
dalam tradisi hukum Islam [Principles and phenomena of
Islamic moderation in the Islamic legal tradition]. Al-Qalam,
20(3), 23-32. https:/ /doi.org/10.31969/ alq.v20i3.339

Arif, K. M. (2020). Moderasi Islam (wasathiyah Islam) perspektif Al-
Qur’an, as-Sunnah serta pandangan para ulama dan fuqaha
[Moderation of Islam (wasathiyah Islam) from the perspective
of the Qur’an, as-Sunnah and the views of the scholars and

jurists]. Al-Risalah: Jurnal Studi Agama Dan Pemikiran Islam,
11(1), 22-43. https:/ /doi.org/10.34005/ alrisalah.v11i1.592

426 | Millah Vol. 22, No. 2 August 2023



Religious Moderation in Nahdlatul Ulama's Dakwah

Blakeman, H. (2014). The Muslim veil in America: A symbol of oppression
or empowerment? [Thesis, The Honors College at the University
of Maine].
https:/ / digitalcommons.library.umaine.edu/honors/150

Burga, M. A. & Damopolii, M. (2022). Reinforcing religious
moderation through local culture-based pesantren. Jurnal
Pendidikan Islam, 8(2), 145-162.
https:/ /doi.org/10.15575/jpi.v8i2.19879

Burhani, A. N. (2012). Al-Tawassut wa-l i'tidal: The NU and
moderatism in Indonesian Islam. Asian Journal of Social Science,
40(5-6), 564-581. https:/ /doi.org/10.1163 /15685314-12341262

Burhanuddin, N. & Khairuddin. (2022). The radicalism prevention
through academic policies at state Islamic higher education in
Indonesia. Ulumuna, 26(2), 363-391.
https:/ /doi.org/10.20414 / ujis.v26i2.511

Cholil, A. M. (2018a, April 1). Ini alasan NU gunakan hukum empat
madzhab [This is the reason NU uses the laws of the four schools of
thought] [HTML]. NU Online.
https:/ /www.nu.or.id/ daerah/ini-alasan-nu-gunakan-hukum-
empat-madzhab-SzhYq

Cholil, A. M. (2018b, April 8). Cetak kader dakwah zaman now, LDNU
Jombang gelar PKD [Printing modern da'wah cadres, LDNU
Jombang holds PKD] [HTML]. NU Online.
https:/ /www.nu.or.id/ daerah/ cetak-kader-dakwah-zaman-
now-ldnu-jombang-gelar-pkd-cex83

Daheri, M., Warsah, 1., Morganna, R., Putri, O. A., & Adelia, P.
(2023). Strengthening religious moderation: Learning from the
harmony of multireligious people in Indonesia. Journal of
Population and Social Studies, 31, 571-586.
https:/ /doi.org/10.25133 /JPSSv312023.032

Darmadi, D. (2016). Tears and cheers in Jombang: Some notes on the
33rd Nahdlatul ulama Congress. Studia Islamika, 23(1), 185-192.
https:/ /doi.org/10.15408 /sdi.v23i1.3317

Millah Vol. 22, No. 2 August 2023 | 427



Musyarrofah & Zulhannan

Demiris, G., Oliver, D. P., & Washington, K. T. (2019). Chapter 3—
Defining and analyzing the problem. In G. Demiris, D. P.
Oliver, & K. T. Washington (Eds.), Behavioral intervention
research in hospice and palliative care (pp. 27-39). Academic Press.
https:/ /doi.org/10.1016 /B978-0-12-814449-7.00003-X

Faizin, M. (2022a, April 12). Empat Strategi dakwah di era digital
menurut Lembaga Dakwah PBNU [Four da’wah strategies in the
digital era according to the PBNU Da’wah Institute] [HTML]. NU
Online. https:/ /www.nu.or.id /nasional /empat-strategi-
dakwah-di-era-digital-menurut-lembaga-dakwah-pbnu-tLTJ4

Faizin, M. (2022b, June 7). LD PBNU luncurkan Program Jagat Dakwah
NU [LD PBNU launched the NU Dakwah Jagat Program] [HTML].
NU Online. https:/ /www.nu.or.id /nasional /1d-pbnu-
luncurkan-program-jagat-dakwah-nu-RJOOb

Faizin, M. (2022¢c, October 28). Gus Baha jadi dai terpopuler di media
sosial [Gus Baha is the most popular preacher on social media]
[HTML]. NU Online. https://www.nu.or.id/nasional/gus-
baha-jadi-dai-terpopuler-di-media-sosial-YSjG6

Fathoni, I. S. (2022). Analisis upaya UIN Raden Mas Said dalam
implementasi nilai-nilai moderasi beragama di era modern
[Analysis of UIN Raden Mas Said’s efforts to implement the
values of religious moderation in the modern era]. International
Conference on Cultures & Languages (ICCL), 1(1), 320-337.
https:/ /ejournal.uinsaid.ac.id/index.php/iccl/article/view /57
74

Halimi, M. B. H., Sudiman, M. S. A. S. B., & Hassan, A. S. R. B. (2019).
Assessment of Islamic State’s ideological threat. Counter
Terrorist Trends and Analyses, 11(1), 86-90.
https:/ /www jstor.org/stable /26568583

Hamdji, S., Carnegie, P. J., & Smith, B. J. (2015). The recovery of a
non-violent identity for an Islamist pesantren in an age of
terror. Australian Journal of International Affairs, 69(6), 692-710.
https:/ /doi.org/10.1080/10357718.2015.1058339

428 | Millah Vol. 22, No. 2 August 2023



Religious Moderation in Nahdlatul Ulama's Dakwah

Hamidaddin, A. (2019). Criticizing religion on Twitter. In A.
Hamidaddin (Ed.), Tweeted heresies: Saudi Islam in transformation.
Oxford University Press.

https:/ /doi.org/10.1093/ 0so/9780190062583.003.0004

Hassan, M. H. (2017). The danger of takfir (excommunication):
Exposing IS" takfiri ideology. Counter Terrorist Trends and
Analyses, 9(4), 3-12. https:/ /www jstor.org/stable /26351508

Hizbullah, M. (2017, October 18). Memahami bahasa dakwah persuasif
[Understand the language of persuasive dakwah] [HTML]. NU
Online. https:/ /www.nu.or.id/ opini/ memahami-bahasa-
dakwah-persuasif-Z5Bv5

Jubba, H., Awang, ]J., Qodir, Z., Hannani, & Pabbajah, M. (2022). The
contestation between conservative and moderate Muslims in
promoting Islamic moderatism in Indonesia. Cogent Social
Sciences, 8(1), Article number 2116162.
https:/ /doi.org/10.1080/23311886.2022.2116162

Kamaludin, F. S., Purnama, T. S., & Zirmansyah. (2021). Religious
moderation strategy in the virtual era and its implication to
improving the quality of education. Jurnal Pendidikan Islam, 7(2),
205-216. https:/ /doi.org/10.15575/jpi.v7i2.14944

Khan, K. (2020). What does a terrorist sound like? Language and
racialized representations of Muslims. In H. S. Alim, A. Reyes,
& P. V. Kroskrity (Eds.), The Oxford handbook of language and race.
Oxford University Press.
https://doi.org/10.1093 / oxfordhb/9780190845995.013.19

Khoiron, M. (2017, August 3). Garis dakwah Hadratussyekh Hasyim
Asy’ari  [Hadratussyekh Hasyim Asy’ari’s line of preaching]
[HTML]. NU Online. https://nu.or.id/opini/ garis-dakwah-
hadratussyekh-hasyim-asyari-ZvINk8

Khoiron, M. (2018, July 29). Salah kaprah memahami Islam Nusantara
[Misguided understanding of Islam Nusantara] [HTML]. NU
Online. https://www.nu.or.id/risalah-redaksi/salah-kaprah-
memahami-islam-nusantara-0lyia

Millah Vol. 22, No. 2 August 2023 | 429



Musyarrofah & Zulhannan

Kolb, J. (2020). Constituted Islam and Muslim everyday practices in
Austria: The diversity of the ties to religious organizational
structures and religious authorities in the process of change.
Journal — of Muslim  Minority  Affairs, 403), 371-394.
https:/ /doi.org/10.1080/13602004.2020.1819129

Kurniawan, A. (2018, September 8). Syekh Junaid Al-Baghdadi, imam
tasawuf panutan NU [Sheikh Junaid Al-Baghdadi, NU'’s role model
for sufism] [HTML]. NU Online. https://islam.nu.or.id/sirah-
nabawiyah/syekh-junaid-al-baghdadi-imam-tasawuf-panutan-
nu-KSjel

Kurniawan, A. (2019, September 16). Penjelasan Imam Al-Ghazali
tentang tasawuf dan sufi [Imam Al-Ghazali’s explanation of sufism
and sufis] [HTML]. NU Online. https://islam.nu.or.id/tasawuf-
akhlak/penjelasan-imam-al-ghazali-tentang-tasawuf-dan-sufi-
WAUd3

Kurniawan, B. D., Efendi, D., Mahadika, A., Pahlevi, M. E. T, &
Amrurobbi, A. A. (2023). Muhammadiyah and religious
moderation: Response to actions of Muhammadiyah to prevent
modern radicalism (Case study of leadership period 2015—
2021). Sociologin 'y Tecnociencia, 13(1),  102-123.
https:/ /doi.org/10.24197 /st.1.2023.102-126

Mohamad, M. (1997). Islam: The misunderstood religion. Islamic
Studies, 36(4), 691-700. https:/ /www jstor.org/stable /23076041

Mohiuddin, A. (2017). Muslims in Europe: Citizenship,
multiculturalism and integration. Journal of Muslim Minority
Affairs, 37(4), 393-412.
https:/ /doi.org/10.1080/13602004.2017.1405512

Mubhajir, A. (2015, June 27). Maksud istilah Islam Nusantara [The
meaning of the term Islam Nusantara] [HTML]. NU Online.
https:/ /www.nu.or.id/ opini/ maksud-istilah-islam-nusantara-
WoGnK

Muhith, H. (2018, August 1). Nahdlatul Ulama dan ideologi kulturalisme
[Nahdlatul Ulama and the ideology of culturalism] [HTML]. NU

430 | Millah Vol. 22, No. 2 August 2023



Religious Moderation in Nahdlatul Ulama's Dakwah

Online. https:/ /www.nu.or.id/opini/nahdlatul-ulama-dan-
ideologi-kulturalisme-2TQ7c

Mulyana, R. (2023). Religious moderation in Islamic religious
educatiotextbook and implementation in Indonesia. HTS
Teologiese Studies / Theological Studies, 79(1), Article number
a8592. https:/ /doi.org/10.4102/HTS.V7911.8592

Niam, A. M. (2021, July 11). Berjejaring dan bersinergi untuk dakwah
digital NU [Networking and synergizing for NU digital da’wah]

[HTML]. NU Online. https:/ /nu.or.id /risalah-
redaksi/berjejaring-dan-bersinergi-untuk-dakwah-digital-nu-
XHmpz

Niam, K. (2017). Nahdlatul Ulama and the production of Muslim
intellectuals in the beginning of 21st century Indonesia. Journal
of Indonesian Islam, 11(2), 351-388.
https:/ /doi.org/10.15642/]115.2017.11.2.351-388

Nurdin, F. (2021). Moderasi beragama menurut Al-Qur'an dan
Hadist [Religious moderation according to the Qur’an and
Hadith].  Jurnal  Ilmiah  Al-Mu’ashirah,  18(1), 59-70.
https:/ /doi.org/10.22373 /jim.v18i1.10525

Nurjanah, N., Aniqoh, A., & Muntaqo, R. (2022). Living Hadist dan
Qur’an dalam membentuk religiusitas anak sejak dini dalam
bingkai moderasi beragama di Purworejo [Living Hadith and
Qur'an in shaping children’s religiosity from an early age
within the framework of religious moderation in Purworejo].
Jumat Keagamaan: Jurnal Pengabdian Masyarakat, 3(2), 55-60.
https:/ /doi.org/10.32764/abdimas_agama.v3i2.2628

Osella, F., & Osella, C. (2009). Muslim entrepreneurs in public life
between India and the Gulf: Making good and doing good.
Journal of the Royal Anthropological Institute, 15(s1), S202-5221.
https:/ /doi.org/10.1111/j.1467-9655.2009.01550.x

Patoari, M. H. (2019). The rights of women in Islam and some
misconceptions: An analysis from Bangladesh perspective.

Millah Vol. 22, No. 2 August 2023 | 431



Musyarrofah & Zulhannan

Beijing Law Review, 10(5), 1211-1224.
https:/ /doi.org/10.4236/blr.2019.105065

Qodir, Z., Nashir, H.,, & Hefner, R. W. (2023). Muhammadiyah
making Indonesia’s Islamic moderation based on maqasid

shari’ah. Ijtihad: Jurnal Wacana Hukum Islam Dan Kemanusiaan,
23(1), 77-92. https:/ /doi.org/10.18326 /IJTIHAD.V23I1.77-92

Riyanto, W. F. (2023). Moderation between religious freedom and
harmony concerning the regulation on mosque loudspeaker:
Comparison between Indonesia and other Muslim countries.
Muslim World Journal of Human Rights.
https:/ /doi.org/10.1515/ mwjhr-2022-0029

Rosi, B. (2019). Internalisasi konsep ummatan wasathan dengan
pendekatan dakwah kultural [Internalization of the concept of
ummatan wasathan with a cultural da'wah approach].
Ulumuna:  Jurnal Studi  Keislaman,  5(1), 93-109.
https:/ /doi.org/10.36420/ju.v5i1.3641

Rozali, A. (2020, December 29). Dakwah kultural mampu jaga harmoni
dalam beragama [Cultural da’wah is able to maintain harmony in
religion] [HTML]. NU Online.
https:/ /www.nu.or.id /nasional / dakwah-kultural-mampu-
jaga-harmoni-dalam-beragama-d WbwY

Salim HS, H. (2017, July 31). Pesantren, NU, dan “pusaka budaya”
[Islamic boarding schools, NU, and "cultural heritage’] [HTML]. NU
Online. https:/ /www.nu.or.id/ opini/ pesantren-nu-dan-
pusaka-budaya-DATUF

Saumantri, T. (2022). Nilai-nilai moderasi Islam perspektif Wahbah
al-Zuhayli dalam Tafsir al-Munir [The values of Islamic
moderation from the perspective of Wahbah al-Zuhayli in
Tafsir al-Munir]. Diya Al-Afkar: Jurnal Studi al-Quran dan al-
Hadis, 10(1), 135-154.
https:/ /doi.org/10.24235/ diyaatkar.v10i1.10032

Setiawan, K. (2023, July 21). Pengurus LD PBNU ingatkan dakwah
nahdliyin bersifat mendamaikan [The LD PBNU management

432 | Millah Vol. 22, No. 2 August 2023



Religious Moderation in Nahdlatul Ulama's Dakwah

reminded the Nahdliyin’s preaching to be conciliatory] [HTML]. NU
Online.  https:/ /www.nu.or.id/nasional / pengurus-ld-pbnu-
ingatkan-dakwah-nahdliyin-bersifat-mendamaikan-eiWjM

Sholihuddin, M. (2021). Figh al-muwatanah: Nahdlatul Ulama’s
interpretation about citizenship. Millah: Journal of Religious
Studies, 21(1), 149-182.
https:/ /doi.org/10.20885/millah.vol21.iss1.art6

Sizgorich, T. (2009). “Do you not fear God?” The Khawarij in early
Islamic society. In Violence and belief in Late Antiquity: Militant
devotion in Christianity and Islam (pp. 196-230). University of
Pennsylvania Press; JSTOR.
http:/ /www jstor.org/stable/j.ctt3thwdj.10

Subchi, 1., Zulkifli, Z., Latifa, R.,, & Sa’diyah, S. (2022). Religious
moderation in Indonesian Muslims. Religions, 13(5), Article
number 451. https:/ /doi.org/10.3390/rel13050451

Suwendi. (2017, March 13). Penguatan peran pesantren [Strengthening
the  role  of  pesantren] [HTML]. NU  Online.
https:/ /www.nu.or.id/ opini/ penguatan-peran-pesantren-
J8p5m

Syahbudin, Z., Ahmad, R. R. M. R,, Kasmiati, Zein, N., & Thahir, M.
(2023). Developing students” religious moderation through
group counseling at Islamic higher education. Jurnal Pendidikan
Islam, 9(1), 15-28. https:/ /doi.org/10.15575/jpi.v0i0.22977

Ulum, B. (2021, September 1). Ahlussunnah waljamaah an-nahdliyah KH
Bisri Musthofa [Ahlussunnah waljamaah an-nahdliyah according to
KH Bisri Musthofa] [HTML]. NU Online.
https:/ /jateng.nu.or.id / opini/ahlussunnah-waljamaah-a-
nahdliyah-kh-bisri-musthofa-WoKyx

Watt, W. M. (1985). The Kharijites. In Islamic philosophy and theology
(pp- 7-13).  Edinburgh  University = Press;  JSTOR.
http:/ /www jstor.org/stable/10.3366/j.ctvxcrqzr.5

Millah Vol. 22, No. 2 August 2023 | 433



Musyarrofah & Zulhannan

Wijaya, M. T. (2019, December 14). Serpihan kisah cara dakwah Wali
Songo [Fragments of the story of Wali Songo’s way of preaching]
[HTML]. NU Online. https:/ /islam.nu.or.id/hikmah/serpihan-
kisah-cara-dakwah-wali-songo-stH71

Wilczynski, S. M. (2017). Chapter 2— Other sources of evidence. In S.
M. Wilczynski (Ed.), A practical guide to finding treatments that

work for people with autism (pp. 13-19). Academic Press.
https:/ /doi.org/10.1016 /B978-0-12-809480-8.00002-9

Yildirim, Y. (2009). The Medina Charter: A historical case of conflict
resolution. Islam and Christian-Muslim Relations, 20(4), 439-450.
https:/ /doi.org/10.1080/09596410903194894

Zamzami, M., Nisok, S. R., Muktafi, A’la, A., & Mukaffa, Z. (2023).
Mainstreaming religious moderation in the digital space: An
examination of Islami.co web portal in the perspective of Jiirgen
Habermas’ communicative rationality. Jurnal Komunikasi:
Malaysian ~ Journal ~— of  Communication,  39(1),  73-91.
https:/ /doi.org/10.17576 /JKM]JC-2023-3901-05

Zine, ]J. (2006). Between orientalism and fundamentalism: The politics
of Muslim women’s feminist engagement. Muslim World Journal
of Human Rights, 3(1). https:/ /doi.org/10.2202/1554-4419.1080

434 | Millah Vol. 22, No. 2 August 2023



