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A bstrak

Sejak runtuhnya singgasana O rde B arn, ruang p u b lik  d i Indonesia d iw a m a i dengan beragam  

m anifestasi dan  corak keberagam aan m a sya ra k a t m uslim . A r tik e l  a k a n  m em bahas, pertam a , 

sejarah so s ia lp o litik y a n g  m elatarbelakan gi lah im ya  ‘Isla m ic P u b lic  S phere” dan  ragam  m an ifestasi 

Islam  d i ruang p u b lik  p a sh a  O rde B a n t. M e la /u i a r tik e l in i, p en u lis berargum entasi bahw a k o n tek s  

‘depolitisasi’ O rde B aru , situ a si du n ia  Islam  p a s k a  revolusi Iran  tahun 1 9 7 9 , ledakan  harga 

m inyak p a d a  dekade 1 9 7 0 an  adalah  d i  a n ta ra  beberapa fa k to r y a n g  m elah irkan  k e la s menengah 

m uslim  d i Indonesia. P a h im ya  k e la s m enengah m u slim  in i kem udian  d ip erk u a t dengan sem akin  

berkem banganya tekbnologi in form asi y a n g  m enyebabhan in te ra k si g lo b a l sem ak in  in tens. P ada  

bagian kedu a, p en u lis m enggam barkan ragam  m an ifestasi Islam  p a s k a  O rde B aru , m u la i d a tiy a n g  

bem uansa ideologis, p o litis-ra d ik a l, hingga po p u la r.
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A. Introduction

Indonesians have witnessed the religious revival am ong believers. This 

religious resurgence has been observed since the 1980s w hen religion openly 

came in to  the public providing people w ith religious nuance as an alternative to 

m odem  hedonism  and capitalism, in  addition to  as a political vehicle for 

p ro te s t However, the m entioned period o f  religious revival was limited to 

bourgeoisie class, leaving middle and lower classes struggling w ith their daily 

problems, and intellectuals. But, the contem porary situation shows otherwise as 

the resurgence rapidly expands and reaches people from  diverse backgrounds 

and classes. T he econom ic grow th o f  society and cheap-technological products, 

mainly im ported from  China, and the internet make Indonesians easier and 

m ore convenient to  access inform ation and to  attain religious guidance.

This paper is aimed a t addressing two im portant discussions. First, it 

discusses the driving factors contributing to  the creation o f  Islamic sphere in 

Indonesia. I t  argues tha t the political contexts o f  the N ew  O rder, the 

international situation o f  the Muslim W orld after the Iranian revolution, (he 

1970s oil boom , leading to the  rise o f  Indonesian M uslim middle dass, and the 

acceleration o f  the  m edia and technology are im portant factors for the 

emergence o f  Islamic sphere in  Indonesia. Second, the paper highlights some 

visible manifestations o f  Islam  in  the contem porary Indonesian public sphere. 

T he m anifestation includes varieties o f  public appearances o f  Islamicness, 

ranging from  the ideological, spiritual, to  the econom ic ones. H owever, it  is not 

w orthy  the following manifestations are n o t deem ed as sealed characterisation 

o f  Indonesian Islam  as spectrum s o f  M am  in  contem porary Java, Indonesia at
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large, as Ricklefs m entions, are too complex and mostly confusing.1 Therefore, 

rather than maintained as a com prehensive study on  varieties, this study is 

better perceived as an elem entary inquiry on  m anifestations o f  Islam in the 

contemporary Indonesian public sphere.

B. T h e  E m e rg e n c e  o f  R elig io u s S phere  in  In d o n e s ia : th e  S ta te  and

Society

The notion o f  religious sphere is deduced from  the idea o f  public sphere in 

the W estern context w hich is, for some scholars, considered as lacking its 

theoretical significance w hether applied in the Muslim world.2 W hereas the 

limited definition o f  the so-called public sphere in the W est implies the receding 

roles o f  religion, enclosing the significance o f  religion to  households and private 

matters, religious sphere supposes otherwise as the latter maintains the 

significant roles o f  religion in the  public space.3 This has been also noted  by 

Casanova w ho argues the ‘deptivatisation’ o f  religion in  the m odern w orld takes 

'  the thesis o f  secularism to  the o ther way around.4 Responding to Jurgen 

Habermas, w hose nam e is closely associated w ith the idea o f  the public sphere,5 

Schulze develops the idea o f  an  “Islamic public sphere”-— Islamiscbe Offentlichkeit 

in Germ an-6 which refers to  the  highly diverse invocations o f  Islam as ideas and 

practices tha t ‘ulama, intellectuals, sufi orders, students, politicians and many

1 M.C. Ricklefs, “Religion, Politics, and Social Dynamics in Java: Historical and 
Contemporary Rhymes”, Greg Fealy, Sally White (eds.), Expressing Islam: Religious L ife and Politics 

in Indonesia (Singapore: ISEAS Publishing, 2008), pp. 115-136.

2 Quintan Wiktorowicz, The M anagement o f Islamic A ctivism  (New YorL- State University o f  
New York Press, 2001), p. 53.

3 Armando Salvatore and Dale F. Eickelman, “Preface Public Islam and the Common 
Good,” Armando Salvatore and Dale F. Eickelman (eds.), Islam  and the Common Good (Leiden: 
Brill, 2006); Muhammad Qasim Zaman, The Ulam a in Contemporary Islam: Custodian o f Change 

(Princeton: Princeton University Press, 2002)

4 Jose Casanova, Public Religions in  the M odem  W orld (Chicago: University o f  Chicago Press,
1994)

5 Craig Calhoun, "Introduction: Habermas and the Public Sphere," in Craig Calhoun (ed.), 
Habermas and the Public Sphere (Studies in Contemporary German Social Thought) (Cambridge: 
MIT Press, 1993), pp. 1-48.

6 Reinhard Schulze, A  M odem  H istory o f  the Islam ic W orld (London: IB Tauris, 2000)
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others make to  civic debate and public life.7 O f  the significant signs for this 

Islamic sphere are the revival and visible roles o f  Islam  in the public space.

In  Indonesia, the emergence o f  Islamic sphere has been observed since the 

1980s, bu t w hat are determinative factors contributing to  the emergence of 

Islamic sphere in  Indonesia? Answering this question I  argue that the  creation 

o f  Islamic sphere in Indonesia is closely connected to, following Habermas, 

structural transform ation o f  the society.8 The transform ation, ranging from the 

cultural, social, political to technological advancement, further has accelerated 

the emergence o f  the so-called Islamic public sphere. T he 1970s oil boom is 

one o f  im portance factors contributing to  this transform ation as it generated 

the grow th o f  m acro-economic and subsequendy created the Indonesian 

middle class. T he 1970s oil boom  provided Indonesia w ith  an export revenue 

windfall that contributed to  sustained high econom ic grow th rates, averaging 

over 7%  from  1968 to 1981. A long w ith this growth, foreign investm ent flowed 

into Indonesia, particularly into the rapidly developing export-oriented 

m anufacturing sector, and from  1989 to  1997, the Indonesian econom y grew-by 

an average o f  over 7%.9 T o  be precise, Indonesian Muslims started to  feel the 

revenue windfall o f  the developmentalism project o f  the  state. T he  level of 

literacy, improved-level o f  education and econom y started to  grow  among

7 Dale F. Eickelman and Armando Salvatore, "Public Islam as an Antidote to Violence?,” 
in Esther E. Gotdieb (ed.), Identity Conflicts: Can Violence be Regulated? (New Jersey: Transaction 
Publishers, 2007), p. 80-81;

8 The notion o f  structural transformation refers to the rise o f  public sphere in the 
seventeenth- and eighteenth century Europe alongside the rise and transformation o f  modem 
nation states as well as on  the basis o f  capitalist economy activity. Habermas discussed the 
invasion o f  traditional public sphere, restricted to small elite, by the bourgeoisie -in other 
words, ‘private people' come together as a public’. The public develops its own informal 
institutions, such as coffee-houses and newspapers, which led to the emergence o f  an arena of 
debate and encouraged rational and critical thought See, Jurgen Habermas, The Structural 

Transformation o f the Public Sphere (Studies in  Contemporary German Social Thought) (trans. Thomas 
Burger) (Cambridge: The MIT Press, 1989); Craig Calhoun, "Introduction: Habermas and the 
Public Sphere,"; Peter Burke, H istory and Social Theoy, 2nd ed. (Cambridge: Polity, 2005), p. 79.

9 Adam Schwarz, A . N ation  in W aiting: Indonesia's Search fo r  S tability (Oxford: Westview 
Press, 2000.), pp. 52-57.
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Indonesians, bu t along w ith this econom ic developm ent, the level o f  corruption 

also expanded am ong the state officials, bureaucrats, elites and their families.10

The 1979 Iranian revolution is o f  im portance influence in the creation o f  

Islamic public sphere in  Indonesia. I t  led to the intensification o f  Islamic 

discussion am ong university students. T he successful M ulla revolution gave a 

birth to the self-convincing view that Islam is an alternative way o f  life in the 

face o f  W esternisation.11 A long w ith this wave, a num ber o f  Shi’i thinker books 

were translated in to  Bahasa Indonesia, walking side-by-side w ith their Sunni 

counterparts, such as that o f  H assan al-Banna, Sayyid Q u tb  and else. In  

addition to  the foregoing external influence, the state restrictive policy k n ow n  

as the N orm alization o f  Cam pus L ife/C oordinatory  Body for Campuses 

(Normalisasi Kehidupan Kampus/Badan Koordinasi Kampus, N K K /B K K ) in 1978 that 

prohibited university students from  playing an active part in  politics further 

initiated to  the rise o f  so-called ‘cam pus Islam’ am ong university students by 

which, am ong o ther things, the slogan ‘Islam  is the solution’ began to steadily 

expand. These young intellectuals, later well-known as tarbiyah activists,12 are 

very critical to the governm ent as the letter was deem ed as showing antagonistic 

attitudes to  Islam. Furtherm ore, they insisted to  return  to the Q ur’an and the 

Sunna as the  foundational sources o f  the state and were against the state 

ideology, Pancasila.

In  addition, the transform ation is also significantly influenced by the 

changing attitudes o f  the N ew  O rder governm ent tow ards Islam. Being 

traumatised by the danger left-wing prevalent am ong abangart13 and o ther locally

10 F o r  detailed d iscussion o n  th e  im pacts o f  the  1970s oil b o o m  and  its consequences, 

such as th e  intensified  rent-seeking activities new  alliances betw een  state bureaucrats, their 

families, and  expanding co rrup tion  levels in  Indonesia  see R ichard  R obison , Indonesia: The Rise o f 

Capital (Sydney: A llen and  U nw in, 1986).

11 Sidney R. Jones, “I t  C an’t  H ap p en  H ere: a  P ost-K hom ein i L o o k  a t Indonesian  Islam ,” 
A sian Survey, 20 (3), 1980, pp . 311—323.

12 Y on  M achm udi, Islamising Indonesia: The Rise o f Jemaah Tarbiyah and the Prosperous Justice 

Parti (PKS) (Canberra: A N U  U niversity  Press, 2008); K en  M iichi, “P ene tra tion  o f  ‘M oderate’ 

Islam ism  in  C on tem porary  Indonesia ,”  in  K isaichi M asatoshi (ed.), Popular M ovements and 

Democratization in the Islam ic W orld (N ew  Y ork: R outledge, 2006), pp . 126-142.

13 Abangan  is Javanese  M uslim s w ho  practice  Islam ic values w hile continu ing  to  hold  

animistic values as cen tral to  the ir ow n  w ell-being as < n p o se d  to  the m ore  puritan  M uslim s,
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tribal communities, the N ew  O rder governm ent prom oted ‘agamaisasi 

(religiosiation).’ T o this end, the governm ent obliged its citizens to adhere one 

o f  five recognised religions; Islam, Catholicism, Christianity, H indu and 

Buddha.14 The num ber o f  people embracing religion w ent steadily. I t  is almost 

impossible to  find people w ithout any one o f  recognised religions as their 

identity, including those w ho previously em braced any local religions were 

absorbed to these official religions. O n  the o ther hand, to secure its political 

power, the governm ent obliged its citizens to keep the involvem ent o f  society 

in political affairs at bay. In  so doing, the governm ent introduced the 

‘depolitisation’ by which Indonesians should vote for the governm ent party, 

Golkar, in the elections and avoid any political activities deem ed as contradicted 

to  the governm ent interests. In  religious sphere, the governm ent supports for 

‘cultural Islam.’ This cultural Islam dem ands the non-political stances in the 

face o f  the governm ent and supports the developmentalism project o f  the state. 

In  addition, during 1970s-1990s, the state had started to realise the importance 

o f  Islam as its popular supports for the governm ent program s through 

establishing quasi-Muslim organisations.15 In  1975, the governm ent approved 

the establishment o f  the Council o f  Indonesian Ulama {Majelis Ulama 

Indonesia/M UI) w hich played m ajor roles, through its fatwas, in defending the 

state’s interests,16 whereas the foundation o f  the Indonesian Muslim

santri or “committed Muslims,” see, Clifford Geertz, The Religjon o f Java  (Glencoe, IL: Free 
Press, 1964), p. 5-7; Koentjaraningrat, Javanese Culture (Singapore: Oxford University Press, 
1985), p. 316-323.

14 Deliar Noer, “Contemporary Political Dimensions o f  Islam,” in M.B. Hooker (ed.), 
Islam  in South-E ast A s ia  (Leiden: Brill, 1988), p. 196; Donald K. Emmerson, Islam in Modem 
Indonesia: Political Impasse, Cultural Opportunity’, in Philip H. Stoddard, etc. (eds.), Change and 

the M uslim  W orld (Syracuse: Syracuse University Press, 1981), p. 165; John R. Bowen, Religions in 

Practice: A n  Approach to the Anthropology o f Religion, 4th Edition, (Boston: Pearson Education, Inc., 
2008), pp. 28-30.

15 Donald J. Porter, M anaging Politics and Islam  in Indonesia (London and N ew  York: 
RoudedgeCurzon, 2002), chapter 5.

16 Mohammad Atho Mudzhar, E atw afatw a M ajelis U lam a Indonesia: Sebuah S tu d i tentang 

Pem kiran H ukum  Islam  d i Indonesia 1975-1988. Trans. Soedarso Soekamo (Jakarta: INIS, 1993), 
for the attitudes o f  MUI in the reformation era, see Moch Nur Ichwan, “Ulama, State and 
Politics: Majelis Ulama Indonesia after Suharto,” Islamic T a w  and Society, 45,2005, pp. 45-72.
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Intellectuals' Association (I k a t a n  C e n d e k i a w a n  M u s l i m  I n d o n e s i a / I C M 1 )  in  1990 

signified the gaining econom ic and political influences o f  middle class Muslim 

in the national politics.17

The last decade o f  the N ew  O rder is o f  the param ount o f  the 

government’s in terest to  draw  Muslims’ supports by m aking Islam as a popular 

basis o f  the state’s legitimacy. N o t only did the governm ent support the cultural 

expression —n o t to  m ention politically circumcised version- o f  Islam, bu t also 

use the radical groups as vehicles fo r its Islamic supports. This was hitherto  

with the grow ing endangering images o f  Christians and the danger o f  Jew ish 

conspiracy in  Indonesia.18 Unlike in  the  preceding period w hen the N ew  O rder 

government m ade ‘a faithful alliance’ w ith a num ber o f  C h ristian in the 

Indonesian military circles, the 1990s N ew  O rder political attitudes showed 

otherwise as it considered the previous ally as a threat to the state power. The 

government further sided w ith som e Islamic radical organisations, such as the 

Committee for Islamic G lobal Solidarity (K o m i t e  I n d o n e s i a  u n t u k  S o U d a r i t a s  D u n i a  

I s l a m / K I S D I )  and furtherm ore som e high-ranks military officers supported the 

establishment o f  the  Islamic D efenders F ron t ( F r o n t  P e m b e l a  I s l a m / F P I )  in  1998. 

Both organisations w ere the prim ary political fronts defending the N ew  O rder 

which was dem anded to  overthrow n in  1998.

In  addition to  the foregoing political dim ension o f  the rise o f  Islamic 

public and the rise o f  middle class M uslims, the developm ent o f  m edia is 

probably the m ost significant elem ent contributing to  the creation o f  the 

Indonesian Islam  public sphere. As R obinson notes on  the im portance o f  ‘p rin t 

Islam’ as a vehicle fo r the  dissem ination o f  Islamic reform ism  ideas in  the 

Muslim W orld,19 the in ternet can be  considered replacing the significant roles

17 Robert W. Heftier, Civil Islam: M uslim s and democratization in Indonesia (Princeton: 
Princeton University Press, 2000), pp. 141-144.

18 O n discussion on the imagined threat o f  Jewish conspiracy in Indonesia see Martin van 
Bruinessen, “Yahudi Sebagai Simbol dalam Wacana Islam Indonesia Masa Kini”, Paper Presented 

at Institu t D ialog A sstar-Im an £  Indonesia, Yogyakarta-Indonesia, 17 October 1993, available at 
ht tp : / /w w ie t u u .n l /~ martin-vanbnrinessen/personal/publications/Bruinessen Yahudi seba 
gai simhol ,pdf, accessed 10 August 2011.

19 Francis Robinson, “Technology and Religious Change: Islam and the Impact o f  Print,” 
Modem A sia n  Studies, VoL 27, N o. 1 , 1S93, pp. 229-251.
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that previously p rin t m edia played leading to the m odem  M uslim world.20 Not 

only does the In ternet provide a m ore convenient, easier and cheaper ways to 

access inform ation, it also offers ‘an easy click’ to fulfil their needs for 

inform ation and religious guidance to  find Islamic certainty in  their religious life 

by googlingfatn'a^ in  addition to  create public sphere m ore public.22

C. M anifestations o f  Islam  in  the Public Sphere

As the largest Muslim country, Indonesia, from  the geographical point of 

views, is peripheral since located thousand kilometres away from  the centre of 

Islam in the M iddle East. In  addition, the history o f  Islam  in Indonesia also 

reveals that Islam  has been well-flourished am ong people w hose historical 

records dem onstrate the  previously dom inated H indu—Buddha influences, in 

addition to Christian and local religious practices in  the eastern part o f  the 

country. However, Islam in Indonesia has accelerated peculiar experiences as 

consequences o f  the global interaction am ong believers, w ith the Western 

w odd  as well as o f  its internal dynamics. O f  these experiences are diverse 

manifestations o f  Islam in  the contem porary Indonesian public sphere. The 

varieties o f  contem porary Islamic expressions in  Indonesia are subjects o f the 

following discussion.

Since the reform ation era in  1998, Indonesians have publicly witnessed the 

birth  o f  ideological manifestation o f  Islam, ranging from  th e  political Islamist to 

the jihadisL However, bo th  share similarities in  the sense o f  Islamic objectives 

as Islam  is perceived as an alternative to  the established secular governm ent and 

offers a m odel for m undane and practical political system aimed at creating the

20 For the significant roles o f  the Internet in shaping the Indonesia public sphere see 
Meriyna Lim, “From Real to Virtual (and Back again): Civil Society, Public Sphere, and the 
Internet in Indonesia” in Kong-Chong Ho, Randy Kluver, Kenneth C. C. Yang (eds.), Asia.com: 

A sia  Encounters the Internet (New York: RoudedgeCurzon, 2003), pp. 113—128.

21 Nadirsyah Hosen, “O nline Fatwa in Indonesia: From Shopping to Googling a Kim, 

Greg Fealy,Sally White (eds.), Expressing Islam: Religious L ife and Politics in  Indonesia (Singapore: 
ISEAS Publishing, 2008), pp. 159-173.

22 Jon W. Anderson, “the Internet and Islam’s N ew  Interpreters” in Dale F. Eickelmao 
and Jon W. Anderson (eds.), N ew  M edia in  the M uslim  W orld: T ie  Emerging o f  Public Sphere 

(Bloomington and Indianapolis: Indiana University Press, 1999), pp. 45-60.
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truthful Islamic society respectively. T he Islam ist party, the Prosperous Justice 

party (Partai Keadilan Se/abtera/PKS),23 represents the  political Islam ist model, 

whereas the  m ore militant organisations, such as H t\b u f Tahrir Indonesia/H U , 

ylajelis M ujahidin Indonesian/M M I and Jamaah A nsharut T aubid /JA T , dem onstrate 

the more-radical expressions. W hereas the  form er m odel dem onstrates the 

continuity o f  political ideas transferred from  the M iddle E ast w ith a loose 

interpretation in  accordance w ith m odem  subjects and contexts through 

democracy and the im plem entation o f  shariah bylaws, the latter tends to  be 

adopting the im ported  ideas w ithout any creative thinking (i/tihad) and takes 

more radical Islamic interpretations, believing th a t the social transform ation o f  

the society dem ands the continuous struggle against the  enem ies o f  Islam 

through jihad projects in  the  country. This latter then  inspires the terrorist 

activities to  overthrow  the legitimate governm ent and to  attack the symbolic 

presences o f  the W estern interests in  Indonesia.24

O pposed  to  the  foregoing political m anifestation, Indonesians also witness 

the rise o f  Is la m  lib e ra l’ w hose m ain proponen ts are intellectuals and M uslim 

scholars.25 T he Islam  liberal in  Indonesia takes its roots from  b o th  m odernist 

and traditionalist.26 N u r Cholis M adjid, one o f  leading intellectual from  

modernist side, gained full supports from  the  N ew  O rd er w ith  his 1970s slogan 

on ‘Islam  Yes, Islamic party N o ,” w hereas A bdurrahm an W ahid, another figure 

of Islam  liberal from  traditionalist side, took  critical attitude to  the

23 Established on  20 April 2002, the PKS, originally founded as the Partai Keadilan (PK) 
that failed to reach electoral threshold in the 1999 election, took its roots from the tarbiyah 

movement in the 1980s. In spite o f  claiming as an Islamic party, the PKS also claims as dah va  

party. Currendy, the PKS achieves remarkable voters as it is one o f  influential party in the 
government and the people council (Dewan Perwakilan Rakyat/DPR), see Yon Machmudi, 
Islamising Indonesia; Ali Said Damanik, Fenomena P arta i Keadilan  (Jakarta: Teraju, 2002); Masdar 
Hilmy, Islamism and Democracy in Indonesia: P iety and Pragmatism  (Singapore: ISEAS Publishing, 
2010)

24 Syaifudin Zuhri, “Transnationalising Jamaah Islamiyyah,” A lja m i’ah, Vol. 48, Number 
1,2010, pp. 45-80.

25 O n the discussion o f  Islam liberal see Charles Kurzman (ed.), Islam  Liberal: a  Source 

Hook (Oxford: Oxford University Press, 1998)

26 Greg Barton, “Neo-Modemism: a Vital Synthesis o f  Traditionalist and Modernist 
Islamic Thought in Indonesia,” S tudia Islam ika, voL 2, no. 3 ,1995 , pp. 1-75.
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governm ent27 28 However, bo th  are against the political m anifestation o f  Islam in 

the matters o f  politics as they reject neither the formalisation o f  Islam through 

politics no r the im plem entation o f  shariah bylaws for the country. For the 

proponents o f  Islam Liberal, Islam is a religion, no t a political ideology, and 

m undane matters, including in political affairs, belong the Muslims rights. 

Muslims have rights to  interpret their religion in  accordance w ith the 

Indonesian contexts. Unlike the political manifestation o f  Islam, the Islam 

liberal sought for democratisation as the best political m odel to bridge the 

interests o f  the state on  the one hand and o f  the society on  the o ther hand 

D em ocracy is perceived as the best political system for the country as it 

prevents the extremes o f  authoritarianism rule and popular revolt respectively.

A part from  the foregoing two, there are also the growing diverse Islamic 

expressions w ithin the societal level, ranging from  Islamic spiritualism to stylish 

m odel for religiosity. O ne o f  im portant forms o f  these expressions is sufism. A 

num ber o f  spiritual trainings took a place in  the marvellous five star hotels, 

fulfilling the growing demands for the spiritual progress, rather than material 

development, o f  the middle class and elites, whereas the m ore traditional sufism 

(tarekal) som e are benefited the governm ent patronage and other develops 

am ong rural communities.25 Sufism  institutions and trainings are founded 

fiilfilling the demands for the  spiritual hunger o f  people who are n o t only rural 

bu t also urban communities. Furtherm ore, this spiritual dem and is n o t confined 

to the middle class, bu t also the lower-middle. A  num ber o f  Islamic spiritual 

trainings w ith cheap price are founded, com peting w ith the m ore expensive 

trainings offered for the middle and elites. In  addition, television stations have 

broadcasted program s on  spiritual techniques and the how -to-do shows in 

perform ing Islamic worships, such as A bu Sangkan’s show on  the practical 

benefits o f  perform ing prayers perfectly and how  to  achieve this perfection. It

27 Malcolm Cone, “Neo-M odem  Islam in Suharto’s Era,” N ew  Zealand Journal o f Asiat, 

Studies 4 ,2  (December, 2002), pp. 52-67.

28 Julia Day Howell, “Sufism and the Indonesian Islamic Revival,” T h e Journal of' Asiat. 

Studies 60, no. 3 (August 2001), pp. 701-729.
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is generally m aintained th a t sufism  serves as an alternative cure fo r diseases 

affected by m odernism .

A nother visible m anifestation o f  Islam  in  societal d im e n s io n  is the grow ing 

demands fo r Islam ic life style. Islam  is considered as one o f  determ inative 

factors to  the  establishm ent o f  piety through visual appearances, such as 

through ‘Baju M uslim ah’ fo r w om en M uslim s and  TJaju K oko’ fo r m ale 

Muslims th a t are deem ed as signs fo r Islam ic piety in  the public sphere.29 T he 

rising dem and fo r visual piety fu rther raises the needs to  create Islam ic fashion 

which integrates the fulfilm ent o f  Islam ic values, covering aural, and to  be 

stylish altogether. A long w ith  th is dem and, fashion designers begin to  create 

Islamic fashion, w hereas m odels, w alking through the catw alk w ith  jilbab, 

covering the ir aurat, and com m ercial advertisem ent o ffer the  public w ith 

‘com m odified Islam ic fashion.’ V arious kinds o f  jilbab  designed elegantly are 

available in  com m ercial m arkets and  undoubtedly disapprove th e  traditionalism  

image o f  th e  Islam ic fashion, show ing the  inheren t m odem  values o f  Islam . 

Furtherm ore, the trend  fo r w earing jilbab  am ong muslima is follow ed by m any 

women politicians and  celebrities w earing jilbab  in  their public appearances 

which subsequently expands the dem ands fo r being pious and  stylish 

altogether.

T raditional Islam ic health  services <[tibbun nabam  o r the  p rophetic  m edical 

treatm ent) is ano ther form  o f  m anifestations o f  Islam  in  the  contem porary 

Indonesia. T his m edical treatm en t includes rukyat (recitation to  get rid  o f  evil 

from one’s body), bekam  (a vacuum  cup to  draw  o ff  unclean blood) and habbatus 

sauda (black caraway seed). U nlike the m odem  m edical treatm ent w hich 

demands expensive cost and to  som e exten t are inaccessible fo r the low er class 

Muslim, Islam  m edical treatm en t offers low -priced services and  serves as an 

alternative m edical treatm ent fo r M uslim s to  solve th e ir health  problem s and  to  

follow the  p ro p h et’ trad ition  respectively. This trad itional m edical treatm ent is 

prom oted th rough  new spapers, m agazines, television program m es and  w eb- 

portals, reaching th e  far audiences.

29 Nancy J. Smith-Hefner, ‘Javanese Women and the Veil in  Post-Soeharto Indonesia,” 
The Journal o f  A sia n  Studies, 66 (2), 2007, pp. 389-420,
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In  addition, it is im portan t to  note Indonesians have been offered by the 

aura o f  Islam ic sanctity through films and publications. I f  the preceding period, 

book translations, m ainly from  A rabic, had been dom inating the  Islamic 

publication, the recent year publication underlines th a t Indonesian w riters are 

taking roles in  this wave. H abiburraham  al-Shirazy’s novels entitled “Ayat-Ayat 

C inta” ,30 “K etika C inta B ertasbi,”31 —both  w ere later film ed- fo r exam ple, have 

gained a w ide atten tion  o f the public and offered Islam  as the solution for the 

contem porary social problem s, m ainly am ong youth M uslims. In  addition to 

novels, the publication includes popular books, com ics, and magazines.32 

Besides highlighting the im portance o f  Islam  as an alternative way o f  life rather 

than  consum erism s and hedonism  th at m odernity offers, Islam ic publication 

and film's pfovide a sphere w here Islam ic agenda, such as on  gender, education, 

ethics, m orality and else, are discoursed along w ith entertainm ent nuance in 

order to  gain the public attention, m ainly that o f  youth M uslims.

T ele-Islam ic preaching’ is o f significant form s o f Islam ic expressions in 

the contem porary Indonesia.33 This aired Islam ic preaching program  resembles 

th a t o f  C hristian televangelism  in  A m erica.34 M any o f the preachers are not 

ulama in  traditional religious sense as they are educated in  secular 

schools/universities and com e from  backgrounds in  film, m usic and som e are 

newly converts. H ow ever, there is no doubt th a t they are very capable of

30 Lukman Hakim, “Conservative Islam Turn or Popular Islam? an Analysis o f  the Film 
Ayat-ayat Cinta,” A l-Jam iah, Vol. 48 N o. 1,2010, pp. 101-128.

31 Ekky Imanjaya, ‘W hen Love Glorifies God” at
http: /  /  www.irLsideindonesia.org/edition-97/ when-love-glorifies-god-09081229 (accessed 2
August 2011)

32 Najib Kailani, “Muslimising Indonesian Youths: The Tarbiyah Moral and Cultural 
Movement in Contemporary Indonesia” in Remy Medinier (ed.), Islam  and the 2 0 0 9  Indonesian 

Elections, Political and Cultural Issues: The Case o f the Prosperous Justice Party (PKS) (Bangkok: 
IRASEC, 2010), pp. 71-96.

33 Ahmad Muzakki, “Islam as a Symbolic Commodity: Transmitting and Consuming 
Islam through Public Sermons in Indonesia” in Pattana Kitiarsa (ed.), Religious Commodifications in 

A sia : M arketing Gods (Oxon; Roudedge, 2008), pp. 205-219.

34 Julia Day Howell, “Modulations o f  Active Piety: Professors and Televangelists as 
Promoters o f  Indonesian Sufism” in Greg Fealy and Sally White (eds), Expressing Islam: Religious 

L ife and Politics in  Indonesia (Singapore, ISEAS Publishing, 2008), pp.40-62.

http://www.irLsideindonesia.org/edition-97/when-love-glorifies-god-09081229
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communicating the Islam ic lessons to  the m asses. This com m unication skill 

enables them  to  satisfy the needs for religious edification^and entertainm ent 

simultaneously.35 U je (U stadz Jefri al B uchori), for exam ple, gains his popularity 

aS ustad gaul (friendly Islam ic preacher) and regularly appears in television soap 

operas, in addition to  Islam ic preaching program s in  som e broadcasted 

programmes o f television stations. A s w ith  U je, a fam ous Islam ic preacher, Aa 

Gym (A bdullah G ym nastiar), is n o t a ulama in traditional sense as he is n o t 

educated in  Islam ic educational institutions. As he resigned from  his m ilitary 

position, he run his Islam ic businesses under the M ajam em en Q olbu (the 

Management o f  H eart) and launches his m usic C D  “Jagalah H ati” (M aintain 

Your H eart). H ow ever, they share sim ilarities in  com m on leading their 

popularity as preachers; they are able to  synergize preaching skills and 

entertainm ent altogether.

In  addition, we should also pay ou r a tten tion  to  the developm ent o f 

Islamic m usic (m usik Islam ) in  Indonesia. T he m ost rem arkable elem ents o f 

Islamic m usic in Indonesia is th a t it incorporates various m usic instrum ents, 

from local, such as gamelan to  im ported  ones, and im bues Islam ic m assages to 

the lyrics, serving as a m edium  for dakwa activism .36 In  addition, the 

contemporary Indonesia Islam ic sphere dem onstrates the  com posed Islam ic 

songs com prom ise m ultitude influences and genres. N ashid  (acapella) genre 

song is influenced by the M iddle E astern  m usic,37 w hereas the R&B and rock 

Islamic songs, such as Insom nia album  o f  G igi and Para Pencari-M u o f U ngu 

rnd others are m ight be better perceived as under W estern influences.

35 Noorhaidi Hasan, “The Making o f  Public Islam: Piety, Agency, and Commodifications 
>n the Landscape o f  the Indonesian Public Sphere,” Contem porary Islam , 3, 2009, pp. 229-250; 
ulian Millie, ‘Treachers, Politics and Piety: Dakwah Oratory in A  Changing Indonesia” in 
Turn C urrents: The A sia n  S tudies A ssocia tion  o f A u stra lia 's e-bulletin, August 2009 at 
*ttp://asaa.asn.au/publications/ac/asian-currents-09-08.html. accessed 1 August 2011.

36 David Hamish and Anne Rasmussen, “Introduction: the World o f  Islam in the Music 
'f Indonesia” in David Hamish and Anne Rasmussen (eds.), D ivine Inspirations: M usic and Islam  

»Indonesia (New York: Oxford University Press, 2011).

37 For the discussion on nashid  in Southeast Asia Muslim see Bart Barendregt, “Cyber 
Ias hid: Transnational Soundscapes in Muslim Southeast Asia” in T. Holden and T. Scrase 
ds.), M edi@ asia: C om m unication, C u h tm , C o n text (London: Roudedge, 2006), pp. 171-187.
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Islam ic banking system  is ano ther significant m anifestation fo r the 

presence o f  Islam  in  the Indonesian public. Since the establishm ent o f  the so- 

called T3ank Shariah’ in  the 1990s, shariah based-com pliances have successfully 

generated public interests, absorbed billion m oney o f the  custom ers and 

subsequendy invited the com m on banks (if n o t to  m ention secular) to  establish 

their ow n B ank Shariah. By 2010, the country had 11 units o f  Shariah General 

Banks (Bank U m um  Syariah/B U S), 23 shariah business units (as p art of 

conventional banks) and 146 units o f  Shariah People C redit B ank (Bank 

Perkreditan Rakyat Syariah/BPRS), w ith  num ber o f  offices totalling 1,388 units. 

The grow ing num ber o f units has been follow ed w ith  strong annual grow th of 

35%  in  their assets—from  Rp 26.7 trillion in  2006 to  Rp 86 trillion in  2010.38

D . E p ilogu e

T he contem porary Indonesian experiences dem onstrate the continuity and 

change in  the creation o f  Indonesian Islam ic sphere. T he creation however 

takes us to  the decades o f the N ew  O rder governm ent under Suharto, the rise 

o f m iddle class M uslim  in  Indonesia since the 1980s, the influence o f  Iranian 

revolution in 1979 and the advancem ent o f  inform ation technology. T he New 

O rder’s attitudes tow ards Islam , m ainly during 1990s, paved the ways of 

Islam isation in  national politics, w hereas the econom ic grow th in  1980s 

significandy contributed to  the rise o f  m iddle class Indonesian M uslim s. In  the 

global contexts, the successful Iranian revolution in  1979 inspired their 

Indonesian M uslim  counterparts to  take a firm  stance in  face o f  global 

capitalism  and the state authoritarianism  as young M uslim  activists began to  see 

Islam  as an alternative to  capitalism  and w estern ideologies, including the 

Pancasila. Furtherm ore, since the in troduction o f  the In ternet, Indonesian  have 

been provided w ith cheaper, m ore convenient and easier access to  inform ation, 

including fulfilling their anxiety fo r religious spiritual, entertainm ent, and 

m arket A ll the foregoing aspects have contributed to  the m aking o f  Islamic

38 Direktorat Perbankan Syariah BI, Outlook Perbankan Syariah Indonesia 201 1  (Jakarta; 
Direktorat Perbankan Syariah, 2011); Arskal Salim, “Epilogue: Shari’a in Indonesia’s Current 
Transition: an Update,” in Arskal Salim and Azyumardi Azra (eds.), S bari’a  and Politics in  Modem 

Indonesia (Singapore: ISEAS Publication, 2003)
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iphere in  Indonesia. T he contem porary Islam ic sphere in  Indonesia is to  

tidude diverse m anifestations o f  Islam  in  the public sphere, ranging from  

ipiritual, ideological, intellectual, health  services, Islam ic fashion, m usic, films, 

publication to  econom ic ones. T hese m anifestations are consequences o f  the 

nteraction betw een agencies, progress, local and  global elem ents w hich further 

renerate the creation o f  ‘hybrid form s’ o f  Islam .
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